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Abstract 

 

Background: Islamic acculturation is a dynamic process through which Islamic teachings interact with local 

traditions, producing diverse forms of lived religious expression. Yoruba Islam in Nigeria and the Ebeg 

performance tradition in Indonesia represent localized expressions of Islam shaped by distinct historical and 

cultural contexts. Comparative studies connecting African and Southeast Asian Muslim cultural experiences, 

however, remain limited. 

 

Methods: This study employs a qualitative comparative approach using literature-based cultural analysis. Data 

were collected from peer-reviewed articles, ethnographic studies, historical records, and cultural documentation 

related to Yoruba Islam and Ebeg performance traditions. The analysis focuses on cultural adaptation, religious 

negotiation, and performative integration. 

 

Results: The findings reveal that Yoruba Islam demonstrates strong cultural embeddedness through the 

integration of Islamic values into festivals, naming systems, kinship practices, and communal rituals. In contrast, 

the Ebeg tradition reflects a selective and negotiated form of acculturation in which Islamic elements are 

incorporated into dance, music, and ritual performance. Both cases indicate that Islamic identity is shaped through 

continuous interaction between religion and local culture. 

 

Discussion: The comparative analysis shows that Islamic acculturation is historically adaptive and context-

dependent. Material and performative culture function as important mediums for negotiating religious meaning 

and communal identity. 

 

Conclusion: Islamic acculturation in Nigeria and Indonesia represents a non-linear process shaped by cultural 

continuity, reinterpretation, and social negotiation. 

 

Novelty: This study offers a comparative African–Southeast Asian perspective by highlighting the role of material 

and performance culture in shaping localized Islamic experience. 

 

Keywords: Islamic acculturation; Yoruba Islam; Ebeg dance; material culture; performance culture 
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INTRODUCTION 

 

Islamic acculturation is increasingly understood as a dynamic process in which Islamic 

teachings interact with local cultural systems, producing diverse expressions of religious 

identity across societies (Rusliana & Ahmadi, 2024; Sam, 2024). Rather than operating as a 

fixed or uniform doctrine, Islam is continuously reinterpreted within specific historical, social, 

and cultural contexts (Atiqoh binti Hamid et al., 2025; Gumilar et al., 2025). This process 

generates varying patterns of integration, negotiation, and adaptation, particularly in regions 

where Islam coexists with strong indigenous traditions. In this framework, religion is not only 

a system of belief but also a lived cultural practice expressed through rituals, performance, and 

material forms (Tilley et al., 2006; Sánchez-Climent, 2024; Tolia-Kelly et al., 2016). 

 

In African contexts, particularly Nigeria, Islamic acculturation has developed through long-

standing interactions between Islam and indigenous ethnic traditions (Biginagwa & Ichumbaki, 

2024; Galperin et al., 2024). Studies on Yoruba society show that Islamic identity is deeply 

embedded in existing cultural structures rather than replacing them. Okoye (2021) emphasizes 

that religious development in Nigeria is shaped by historical missionary encounters and local 

social agency, suggesting that Islam is continuously localized through community 

interpretation. Furthermore, urban scholarship highlights that cities such as Lagos serve as 

arenas for cultural negotiation, where socio-spatial differentiation and political connections 

shape everyday religious and social life (Agbalajobi et al., 2025; Modanloo et al., 2025; Karuri-

Sebina, 2020). Mudasiru (2025) further illustrates that urban religious practices are intertwined 

with daily social realities, emphasizing the practical embedding of Islam within local 

communities. 

 

A comparable pattern emerges in Southeast Asia, particularly Indonesia, where Islam has been 

integrated into local cultural and performative expressions for centuries. Indonesian Islamic 

culture is deeply intertwined with traditional arts, ritual practices, and communal life (Nasution 

& Arum, 2024; Yuliati et al., 2023). Traditional rituals, such as the Javanese water offering, 

function as mechanisms of community resilience, simultaneously addressing spiritual, 

environmental, and social dimensions (Wu, 2023; Danugroho et al., 2025). Similarly, studies 

on Minangkabau and Banyumas communities emphasize that local religious spaces, such as 

the surau or communal performance arenas, play central roles in negotiating cultural and 

religious identity (Alfurqan et al., 2025; Permana et al., 2025). 

 
Existing literature on Islamic acculturation underscores that cultural preservation is not static 

but a continuous process of reinterpretation (Samsul Hady et al., 2025). Community 

participation and embodied practices—through dance, ritual performance, and festivals—serve 

as primary mediums for maintaining both religious and cultural continuity (Yuliati et al., 2023; 

Wu, 2023; Danugroho et al., 2025). Despite the growing body of research on Islamic 

acculturation in Africa and Southeast Asia, comparative studies that explicitly examine 

material and performative culture as mediating frameworks remain limited. Most prior studies 

have focused either on textual/theological discourses or socio-political dimensions, paying less 

attention to how daily embodied practices function as sites of religious meaning-making. 

Addressing this gap, the present study examines Islamic acculturation through a comparative 
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analysis of Yoruba Islam in Lagos, Nigeria, and the Ebeg traditional performance in Banyumas, 

Indonesia. The research specifically investigates how Islamic values are localized and 

negotiated through material culture and performative traditions in two distinct cultural 

environments. By doing so, it aims to identify patterns of similarity and difference in cultural 

embedding and the expression of religious identity. 

 

This study contributes to Islamic studies, anthropology, and cultural heritage scholarship by 

highlighting the importance of embodied and material expressions of Islam, complementing 

prior work on textual and doctrinal interpretations (Atiqoh binti Hamid et al., 2025; Sánchez-

Climent, 2024). Furthermore, it expands comparative perspectives by linking African and 

Southeast Asian experiences of Islamic acculturation, showing how historical, social, and 

cultural contexts mediate the adaptation and negotiation of religious practice. Ultimately, this 

research positions Islamic acculturation as a continuous process of cultural translation, 

challenging rigid distinctions between “orthodox” and “syncretic” Islam and emphasizing the 

adaptive, context-sensitive nature of Islamic cultural expression. 

 

LITERATURE REVIEW  

 

The study of Islamic acculturation has evolved into an interdisciplinary field, spanning Islamic 

studies, anthropology, cultural studies, and heritage studies (Suprapto, 2015; Abdullah et al., 

2025). Contemporary scholarship challenges the notion of Islam as a fixed and homogeneous 

system, instead emphasizing its contextual, lived, and performative dimensions. Islam is 

increasingly understood as a dynamic tradition continuously shaped through interaction with 

local cultures, historical trajectories, and socio-political conditions (Samsul Hady et al., 2025; 

Suleman et al., 2025). Such interactions produce diverse religious expressions, particularly in 

regions where Islam coexists with strong indigenous cultural systems, such as Africa and 

Southeast Asia. 

 

In Africa, especially Nigeria, Islamic acculturation is widely characterized by adaptation, 

negotiation, and localization rather than replacement (Munirah, 2017; Ferdiansyah et al., 2023). 

Yenprasit and Naknawa (2025) note that religious institutions and interpersonal trust are deeply 

influenced by historical missionary encounters and local social agency, highlighting the 

internal construction of Islamic identity. Similarly, Gaiya (2024) observes that religious life in 

Lagos is embedded in everyday social realities, including health behavior, family relations, and 

communal organization, demonstrating Islam’s integration into lived experience. Urban 
scholarship further emphasizes the city as a site of cultural negotiation. Cerisola and Panzera 

(2022) argue that cities mediate socio-cultural interactions, while Xiao (2022) illustrates that 

Lagos’ urban development reflects ethno-cultural differentiation embedded in its 

infrastructure. Karuri-Sebina (2020) further highlights that African urban futures rely on 

cultural resilience and adaptation, with religion playing a central role in sustaining social 

cohesion. Fahm (2020) adds that Islamic expression in Nigeria is continuously reconfigured in 

response to socio-political realities. Collectively, these studies suggest that Yoruba Islam 

functions as a culturally embedded system characterized by negotiation, adaptation, and 

historical continuity. 
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In Southeast Asia, particularly Indonesia, Islam is similarly integrated with local cultural 

traditions but often through performative and ritualized forms. Indonesian Islam has 

historically engaged with art, dance, ritual, and communal practices, reflecting a contextualized 

and embodied form of religious expression (Nasution & Arum, 2024; Yuliati et al., 2023). 

Shoji et al. (2020) demonstrate that dance-based cultural practices function as mechanisms of 

social learning and community transformation, highlighting the pedagogical and societal 

dimensions of performance. Traditional rituals, such as the Javanese water offering, also serve 

as instruments of communal resilience, combining spiritual, environmental, and social values 

(Wu, 2023; Danugroho et al., 2025). 

 

Preservation of intangible cultural heritage in Indonesia requires active community 

participation and continuous reinterpretation of meaning (Balzani et al., 2024; Alfurqan et al., 

2025). This perspective underscores that cultural traditions are living systems evolving through 

social negotiation, rather than static historical remnants. Such processes are essential for 

understanding Islamic acculturation, where religious significance is often expressed through 

embodied cultural forms, including dance, ritual performance, and communal ceremonies. 

Material culture provides a critical lens for analyzing Islamic acculturation. Material culture 

theory posits that objects, spaces, and embodied practices are active agents of meaning-making, 

not passive reflections of culture (Tilley et al., 2006; Sánchez-Climent, 2024). Tolia-Kelly et 

al. (2016) further emphasize the role of affect, emotion, and sensory experience in shaping 

heritage and religious life. In Islamic contexts, material and performative practices allow 

religion to be understood as lived, enacted, and socially negotiated, rather than solely 

interpreted through doctrinal texts. 

 

Comparative studies indicate that the interaction between Islam and local cultures produces 

context-dependent outcomes. In Nigeria, Islamic practices are shaped by ethnic diversity, urban 

complexity, and historical layering, resulting in a pluralistic religious environment. In 

Indonesia, Islam is structurally integrated with local cultural traditions, particularly through 

performance and ritual. Nasution and Arum (2024) describe this as a long-term process of 

cultural synthesis between Islamic teachings and Javanese traditions, while Permana et al. 

(2025) highlight ongoing negotiation of cultural identity within contemporary social systems. 

These differences illustrate that Islamic acculturation is neither uniform nor linear but varies 

according to local historical, social, and cultural contexts. Despite extensive research, 

comparative studies explicitly focusing on material and performative culture remain limited 

(Yakubu et al., 2025). Most existing scholarship emphasizes theological discourse, institutional 
frameworks, or socio-political analysis, with less attention to embodied cultural practices as 

sites of religious meaning-making. Addressing this gap, the present study positions material 

culture and performative traditions as central analytical frameworks, examining how Islamic 

values are localized, embodied, and expressed through cultural practices. By comparing 

Yoruba Islam in Lagos and the Ebeg performance in Banyumas, the study contributes to 

understanding Islamic acculturation as dynamic, context-sensitive, and performatively 

mediated. 

 

Overall, the literature highlights that Islamic acculturation is a multilayered and dynamic 

process, shaped by continuous interaction between religion and culture. Material and 
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performative practices play a crucial role in constructing religious identity, bridging doctrinal 

teachings with local cultural realities. This study builds on these insights by providing a 

comparative African–Southeast Asian perspective, emphasizing the centrality of embodied and 

material forms in shaping lived Islamic experiences. 

 

METHODOLOGY 

 

This study adopts a qualitative comparative case study design to examine Islamic acculturation 

through material and performative culture in two distinct contexts: Yoruba Islam in Lagos, 

Nigeria, and the Ebeg performance tradition in Banyumas, Indonesia. A qualitative approach 

is suitable as the research emphasizes meanings, interpretations, and culturally embedded 

processes rather than measurable variables (Samsul Hady et al., 2025; Suleman et al., 2025). 

The comparative design facilitates systematic identification of similarities and differences in 

the expression of Islamic values through local cultural forms across contrasting socio-cultural 

settings. The selection of Lagos and Banyumas is theoretically driven: Lagos represents a West 

African urban environment shaped by long-standing interactions between Islam and Yoruba 

cultural systems (Okoye, 2021; Gaiya, 2024), while Banyumas exemplifies a Javanese context 

in which Islamic values are enacted through traditional performance culture, including dance 

and ritual practices (Nasution & Arum, 2024; Danugroho et al., 2025). Both cases provide 

suitable grounds for exploring Islamic acculturation as a culturally mediated and context-

sensitive process. 

 

The study relies on secondary qualitative data from peer-reviewed journal articles, 

ethnographic studies, cultural documentation, and academic books in the fields of Islamic 

studies, anthropology, and cultural heritage, as well as African–Southeast Asian comparative 

research (Atiqoh binti Hamid et al., 2025; Alfurqan et al., 2025). Secondary data are justified 

due to the cross-continental scope, which limits feasibility of primary fieldwork, while using 

established scholarly sources allows for comprehensive comparative synthesis and robust 

theoretical interpretation. Data were collected through a systematic literature review using 

keywords such as Islamic acculturation, Yoruba Islam, Lagos culture, Ebeg performance, 

Javanese ritual practices, and material culture. Only academically credible sources were 

included, and literature was screened for relevance to cultural adaptation, religious expression, 

and performative or material practices. 

 

Data analysis followed qualitative content analysis with a comparative interpretive approach, 
coding texts to identify recurring patterns related to Islamic acculturation and cultural 

interaction (Tilley et al., 2006; Sánchez-Climent, 2024). Codes were then grouped into 

conceptual categories, including cultural integration, negotiated adaptation, and performative 

mediation, followed by cross-case comparison to examine convergences and divergences 

between Yoruba Islam and Ebeg performance traditions. Triangulation across ethnographic, 

historical, and cultural studies ensured analytical rigor, while thematic saturation and reflexive 

analysis strengthened interpretive validity and prevented overgeneralization across contexts 

(Tolia-Kelly et al., 2016; Ferdiansyah et al., 2023). 
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The analytical framework integrates material culture theory and acculturation theory, allowing 

Islamic acculturation to be understood as an ongoing process of reinterpretation rather than 

cultural replacement, with objects, rituals, and performances functioning as active carriers of 

meaning (Tilley et al., 2006; Sánchez-Climent, 2024). Ethical considerations were observed 

through proper citation, careful representation of cultural practices, and avoidance of reductive 

or stereotypical interpretations of Yoruba and Javanese traditions. While reliance on secondary 

data may not capture the most recent local developments or lived community perspectives, the 

systematic and comparative synthesis of existing literature provides a strong foundation for 

understanding Islamic acculturation as a culturally mediated and context-sensitive process. 

 

RESULTS 

 

The findings of this study indicate that Islamic acculturation in Lagos (Yoruba context) and 

Banyumas (Ebeg performance tradition) occurs through complex, culturally embedded 

mechanisms that involve both material culture and performative practices, demonstrating 

dynamic processes of negotiation, adaptation, and localized religious expression (Samsul Hady 

et al., 2025; Suleman et al., 2025; Nasution & Arum, 2024). Across both contexts, Islam is not 

observed as replacing local cultural systems but rather being integrated into them to varying 

degrees, producing distinct manifestations of religious and cultural synthesis. This observation 

aligns with existing scholarship emphasizing that Islam, in its lived and localized forms, is 

dynamic and adaptive, continuously negotiating with indigenous cultural frameworks 

(Suprapto, 2015; Sam, 2024). 

 

In Lagos, Nigeria, the Yoruba context provides a clear example of coexistence-based cultural 

integration, where Islamic practice operates alongside long-established indigenous traditions. 

Ethnographic and historical studies consistently document Yoruba Muslims participating in 

Islamic religious obligations, including daily prayers, mosque attendance, and ritual 

observances, while simultaneously engaging in culturally specific activities such as 

masquerade festivals, ancestral rituals, and community ceremonies (Okoye, 2021; Gaiya, 2024; 

Munirah, 2017). This dual participation reflects what some scholars term “dual cultural 

participation,” wherein individuals actively maintain both religious and cultural identities 

without perceiving them as contradictory (Fahm, 2020; Ismail, 2025). Within Yoruba society, 

the concept of Esin Imale emerges as a locally meaningful articulation of Islam, representing 

an internalized synthesis that integrates religious precepts with Yoruba cosmology and social 

norms (Suleman et al., 2025). This demonstrates that Islamic identity is constructed internally 
through continuous interaction with existing cultural frameworks rather than externally 

imposed, supporting theories of acculturation that highlight negotiation, adaptation, and 

contextual embedding (Sam, 2024). 

 

Traditional institutions remain resilient in the Yoruba context. Masquerade festivals, initiation 

rites, and other communal rituals continue to be socially sanctioned and actively performed, 

illustrating the persistence of indigenous cultural life alongside Islamic religiosity (Gaiya, 

2024). Importantly, these practices are not merely tolerated but are actively woven into daily 

social interactions, indicating a high degree of cultural and religious integration. For example, 

during festival periods, Yoruba Muslims participate in communal festivities while observing 
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Islamic prayer schedules, suggesting a parallel coexistence that reinforces both cultural identity 

and religious adherence. Such integration underscores that material and performative cultural 

elements—ritual objects, festival paraphernalia, and performance stages—serve as mediators 

of religious meaning, enabling Islam to be experienced, embodied, and expressed within a 

culturally familiar framework (Tilley et al., 2006; Sánchez-Climent, 2024). 

 

In contrast, the Banyumas context in Indonesia presents a different pattern of Islamic 

acculturation, characterized by selective incorporation of religious elements within 

performance-based cultural practices. The Ebeg tradition, a form of Javanese dance 

incorporating music, movement, and trance, functions as both a ritual and performative space 

where community cohesion, moral instruction, and religious messaging intersect (Danugroho 

et al., 2025; Wu, 2023; Balzani et al., 2024). Historical and contemporary sources suggest that 

Islamic elements, such as prayers, moral exhortations, and blessings, are increasingly 

integrated into Ebeg performances. However, unlike Yoruba Lagos, the presence of Islamic 

elements in Ebeg is not uniform and varies significantly according to community interpretation, 

performer agency, and perceived religious appropriateness (Nasution & Arum, 2024; Suleman 

et al., 2025). For instance, trance elements and mystical choreography may be contested by 

certain religious groups, leading to divergent perspectives regarding the acceptability of Ebeg 

within an Islamic moral framework. This variation illustrates that acculturation in Banyumas 

is selective, mediated by performative conventions, moral judgments, and social consensus 

rather than consistent parallel practice. 

 

The literature also highlights that the Ebeg tradition functions as a vehicle for community 

education and moral transmission, often incorporating Islamic ethical teachings alongside local 

cultural motifs. This demonstrates that religious adaptation does not necessitate the erasure of 

preexisting cultural systems; rather, it reflects a process of selective reinterpretation in which 

community actors negotiate the boundaries of acceptable practice (Wu, 2023; Danugroho et 

al., 2025). The performative nature of Ebeg, including music, movement, and trance, provides 

a flexible medium for embedding Islamic teachings, allowing religion to permeate cultural 

practice without rigid doctrinal enforcement. Such findings are consistent with material culture 

perspectives that conceptualize objects, spaces, and embodied practices as active participants 

in meaning-making rather than passive reflections of culture (Tilley et al., 2006; Tolia-Kelly 

et al., 2016; Sánchez-Climent, 2024). 

 

Comparative analysis between the Yoruba and Banyumas cases illuminates critical differences 
and convergences in patterns of Islamic acculturation. In Yoruba Lagos, religious and cultural 

practices coexist consistently, producing stable systems of parallel engagement that embed 

Islam within everyday life and social institutions (Fahm, 2020; Gaiya, 2024). Cultural 

continuity is reinforced through regular participation in festivals, rituals, and communal 

obligations, suggesting that Islamic identity is culturally mediated but deeply integrated into 

the social fabric. Conversely, in Banyumas, the integration of Islamic elements into Ebeg 

performances is more contingent, varying according to performer choices, community norms, 

and local interpretations of religious propriety (Nasution & Arum, 2024; Danugroho et al., 

2025). The selective incorporation observed in Banyumas highlights the role of agency, moral 
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negotiation, and performative flexibility in shaping how Islamic identity is expressed in 

performance-oriented contexts. 

 

Both contexts demonstrate that material and performative culture serve as crucial mediators of 

religious expression. Festivals, dance, music, ritual paraphernalia, and communal participation 

are not merely aesthetic or recreational practices; they function as mechanisms through which 

Islamic meaning is negotiated, embodied, and communicated (Balzani et al., 2024; Wu, 2023; 

Tilley et al., 2006). This insight reinforces the view that acculturation should be understood as 

an ongoing, context-sensitive process, where religion interacts dynamically with local cultural 

systems to produce multiple, localized expressions of faith (Samsul Hady et al., 2025; Suleman 

et al., 2025; Nasution & Arum, 2024). 

 

Table 1 provides a comparative overview of the findings, highlighting both the convergences 

and divergences of Islamic acculturation across the Yoruba and Banyumas contexts. The table 

captures seven key dimensions: cultural structure, main expression, Islamic presence, relation 

to tradition, cultural medium, community response, and pattern of acculturation. These 

dimensions collectively illustrate how Islam interacts with preexisting cultural systems to 

produce distinct local configurations of religious and social life. Yoruba Islam demonstrates 

coexistence-based cultural integration, while the Ebeg tradition exhibits selective incorporation 

of Islamic elements, with community negotiation shaping the visibility and interpretation of 

religious motifs. 

 

Table 1. Comparative Findings of Islamic Acculturation in Lagos (Yoruba) and 

Banyumas (Ebeg) 

Dimension Yoruba Islam (Lagos, Nigeria) Ebeg Tradition (Banyumas, 

Indonesia) 

Cultural 

Structure 

Coexistence of Islamic and Yoruba 

cultural systems 

Integration of Islamic 

elements into Javanese 

performance 

Main 

Expression 

Religious practice and traditional 

cultural festivals 

Dance performance, music, 

and trance elements 

Islamic 

Presence 

Embedded within everyday religious 

and social life 

Present in selected elements of 

performance 

Relation to 

Tradition 

Parallel continuation of cultural and 

religious practices 

Variation in integration 

depending on context 

Cultural 

Medium 

Festivals, rituals, communal activities Ebeg dance, music, 

performance rituals 

Community 

Response 

Generally consistent participation in 

both systems 

Differing interpretations 

among community groups 

Pattern of 

Acculturation 

Coexistence-based cultural integration Selective incorporation of 

religious elements 

 

Source: Authors’ synthesis based on comparative literature analysis of Yoruba Islam in 

Nigeria and Ebeg performance culture in Indonesia. 
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The findings suggest several important implications for understanding Islamic acculturation. 

First, they demonstrate that religion is not a monolithic entity imposed upon cultural contexts 

but is actively constructed and interpreted through locally meaningful practices. Second, they 

emphasize the centrality of material and performative culture in mediating the lived experience 

of Islam, highlighting that religious identity is often expressed through engagement with 

tangible objects, collective rituals, and embodied performance. Third, the comparative 

perspective underscores that patterns of acculturation are context-dependent, with urban 

African settings like Lagos supporting more stable coexistence, while performance-based 

settings like Banyumas allow for selective adaptation and negotiation. 

 

In both contexts, community participation emerges as a key mechanism facilitating the 

embedding of Islam into cultural practice. Yoruba Muslims demonstrate high levels of 

engagement in both religious and indigenous activities, reinforcing social cohesion and 

intergenerational transmission of cultural knowledge (Gaiya, 2024; Munirah, 2017). In 

Banyumas, Ebeg performers and community leaders act as mediators, selectively incorporating 

Islamic elements in ways that are socially acceptable, ethically resonant, and culturally 

meaningful (Danugroho et al., 2025; Wu, 2023). Such findings align with theoretical 

perspectives on acculturation that emphasize the agency of local actors and the negotiation of 

meaning in religious adaptation (Samsul Hady et al., 2025; Sam, 2024). 

 

Moreover, the results highlight that Islamic acculturation is not solely a doctrinal or 

institutional process but is deeply intertwined with the performance of everyday life, ritual 

enactment, and material engagement. Festivals, dance, and communal rituals function as active 

sites for the negotiation of religious meaning, demonstrating that Islam is experienced not only 

cognitively but also sensorially, socially, and emotionally (Tolia-Kelly et al., 2016; Sánchez-

Climent, 2024). These insights challenge approaches that reduce religion to textual 

interpretation or formal institutional observance, reinforcing the value of integrating material 

and performative cultural perspectives in the study of Islamic adaptation and acculturation. 

Finally, the comparative analysis suggests that while both Yoruba Islam and the Ebeg tradition 

reflect processes of integration, the forms, visibility, and community interpretations of Islamic 

elements differ significantly, underscoring the context-dependent nature of religious 

acculturation. Yoruba Islam reflects a model of consistent parallel engagement, where cultural 

and religious practices coexist and mutually reinforce one another. The Ebeg tradition, in 

contrast, demonstrates selective incorporation, contingent upon local negotiation, performative 

flexibility, and community consensus. Despite these differences, both cases confirm that 
material and performative culture are central mediators of religious identity and that 

acculturation is a dynamic, ongoing process shaped by both tradition and contemporary social 

realities. 

 

In conclusion, the findings demonstrate that Islamic acculturation in Lagos and Banyumas is a 

multifaceted process involving material and performative cultural mechanisms. Yoruba Islam 

emphasizes coexistence and parallel continuity of religious and cultural practice, while the 

Ebeg tradition illustrates selective incorporation and negotiated adaptation. Across both 

contexts, Islam is embedded within local traditions in ways that are socially meaningful, 

performatively enacted, and culturally resonant, highlighting the critical role of materiality, 
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performance, and community participation in shaping lived Islamic experiences (Samsul Hady 

et al., 2025; Tilley et al., 2006; Sánchez-Climent, 2024). These findings provide a robust 

empirical foundation for further theoretical and comparative exploration of Islamic 

acculturation, demonstrating that religion is actively localized, performed, and materially 

mediated in diverse socio-cultural settings. 

 

DISCUSSION 

 

This study demonstrates that Islamic acculturation in Lagos (Yoruba context) and Banyumas 

(Ebeg performance tradition) should be understood not as a uniform or static process, but rather 

as a differentiated spectrum of cultural negotiation that is continuously shaped by historical 

trajectories, local interpretive systems, socio-religious structures, and community agency 

(Samsul Hady et al., 2025; Suleman et al., 2025; Nasution & Arum, 2024). While both cases 

illustrate that Islam is locally embedded and internally constructed rather than externally 

imposed, the analytical contribution of this study lies in elucidating how acculturation operates 

through material and performative culture, demonstrating that religious meaning is mediated, 

embodied, and culturally situated rather than purely doctrinal (Tilley et al., 2006; Tolia-Kelly 

et al., 2016; Sánchez-Climent, 2024). By foregrounding material and performative practices, 

the study positions Islamic acculturation as a dynamic process of meaning production, 

highlighting how Islam is continuously reinterpreted in relation to local cultural forms, 

historical memory, and communal norms. 

 

From a theoretical perspective, the findings extend classical acculturation theory by moving 

beyond models that emphasize end states such as assimilation, integration, or syncretism 

(Berry, 2005). Traditional frameworks often frame acculturation as a predictable outcome of 

cultural contact, focusing on the degree to which one culture replaces, merges, or coexists with 

another. However, the present study emphasizes processuality, showing that acculturation is 

continuously produced through embodied practices, ritual enactments, and culturally situated 

material forms. In this sense, acculturation is not a fixed outcome but a negotiated, ongoing, 

and contextually responsive process, where meaning emerges at the intersection of religion, 

culture, and social life (Sam, 2024; Shoji et al., 2020). By shifting attention to material and 

performative mediation, this study aligns with recent scholarship in material religion and 

heritage studies that conceptualize cultural and religious practices as active agents in shaping 

both social cohesion and spiritual experience (Tilley et al., 2006; Balzani et al., 2024; Wu, 

2023). 
 

In the Yoruba context of Lagos, acculturation is manifested through a form of embedded 

coexistence in which Islamic identity is structurally integrated into preexisting cultural 

systems. Yoruba Muslims engage in religious observance while simultaneously participating 

in indigenous cultural festivals, masquerades, and communal rituals, producing layered social 

identities that negotiate both religious and cultural belonging (Gaiya, 2024; Munirah, 2017). 

The analytical significance of this case lies not merely in the co-presence of Islam and Yoruba 

traditions but in the stability and continuity of that co-presence, maintained through long-

standing ritual practice, communal participation, and material enactments. Ritual objects, 

festival paraphernalia, and communal spaces function as mediators that stabilize hybrid 
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identity, enabling religious observance and cultural expression to coexist without overt conflict 

(Ismail, 2025; Fahm, 2020). This finding resonates with Africanist scholarship emphasizing 

adaptive pluralism and social negotiation, while extending these insights by demonstrating that 

material culture plays a central role in sustaining long-term religious and cultural integration 

(Suleman et al., 2025; Cerisola & Panzera, 2022). 

 

Conversely, the Banyumas case illustrates a more visibly negotiated form of acculturation, in 

which cultural and religious meanings are actively contested, reinterpreted, and situationally 

mediated. The Ebeg performance tradition operates as a performative space where Islamic 

moral discourse, local artistic conventions, and community interpretation intersect, often 

without reaching a fixed resolution. While Islamic prayers, blessings, and moral messages are 

incorporated into some performances, other elements—particularly trance and mystical 

choreography—remain sites of negotiation, resulting in divergent perceptions of acceptability 

among community groups (Danugroho et al., 2025; Wu, 2023; Nasution & Arum, 2024). This 

reflects a dynamic and context-dependent model of acculturation in which performative 

practices mediate religious meaning while accommodating interpretive flexibility. Rather than 

viewing Javanese Islam as uniformly harmonious or syncretic, this study demonstrates that 

acculturation is contingent upon performative mediation, community consensus, and 

interpretive negotiation, highlighting the agency of both performers and audiences in shaping 

religious meaning (Balzani et al., 2024; Shoji et al., 2020). 

 

A central contribution of this study lies in demonstrating that material and performative culture 

function as the primary mediating mechanisms of Islamic acculturation. Material objects, ritual 

spaces, performance stages, musical instruments, and festival paraphernalia are not merely 

symbolic containers of meaning; they actively shape how religious values are interpreted, 

negotiated, and transmitted (Tilley et al., 2006; Sánchez-Climent, 2024; Tolia-Kelly et al., 

2016). Ritual performances, dance, music, and communal ceremonies operate as epistemic 

spaces in which Islamic meaning is co-constructed, communicated, and embodied. These 

findings reinforce the argument that religion should be analyzed not solely through doctrinal 

or textual frameworks but as a lived, material, and performative experience. By foregrounding 

sensory engagement, social interaction, and embodied knowledge, this study complements 

existing work in material religion, heritage studies, and cultural anthropology, extending 

theoretical frameworks to encompass dynamic processes of local religious adaptation (Wu, 

2023; Balzani et al., 2024). 

 
Comparative analysis across the two contexts further reveals that material and performative 

mediation operates differently depending on social structure, historical trajectory, and cultural 

valuation. In Lagos, material culture tends to stabilize religious-cultural coexistence, producing 

normalized hybridity and predictable social rhythms. Yoruba festivals and rituals act as 

stabilizing structures that embed Islamic meaning within culturally resonant practices, 

reinforcing continuity over time (Gaiya, 2024; Munirah, 2017). By contrast, in Banyumas, 

material and performative culture generates interpretive openness, allowing for ongoing 

negotiation, contestation, and redefinition of religious meaning. Ebeg performances illustrate 

that cultural mediation can simultaneously facilitate religious incorporation and provide space 

for contestation, thereby challenging static notions of syncretism and highlighting the 
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contingent nature of cultural adaptation (Danugroho et al., 2025; Nasution & Arum, 2024). 

This distinction is analytically significant, as it frames acculturation not as a singular process 

of blending but as a spectrum that ranges from stabilization to negotiation, contingent upon 

local historical, social, and material conditions. 

 

The findings of this study also refine broader debates in Islamic studies concerning syncretism, 

cultural Islam, and religious pluralism. Southeast Asian scholarship often emphasizes the 

harmonious integration of Islam within Javanese cultural practices, framing syncretism as 

stable and non-conflictual (Wu, 2023; Nasution & Arum, 2024). Africanist scholarship, by 

contrast, highlights adaptive pluralism and coexistence in contexts such as Yoruba Nigeria 

(Gaiya, 2024; Munirah, 2017). This study bridges these perspectives by demonstrating that 

both models are contextually valid yet incomplete when treated as fixed categories. Instead, 

acculturation is relational, context-dependent, and mediated through material and performative 

systems that shape religious meaning in nuanced ways. By highlighting the differential roles 

of material culture across these contexts, the study contributes to theoretical debates on how 

Islamic identity is materially, performatively, and socially constructed, moving beyond binary 

models of syncretism versus orthodoxy (Tilley et al., 2006; Sánchez-Climent, 2024; Sam, 

2024). 

 

Furthermore, the study contributes to heritage and cultural studies by reframing traditional 

practices not as static artifacts but as living sites of religious negotiation. Yoruba festivals and 

Ebeg performances demonstrate that cultural heritage is continuously re-authored through 

contemporary religious interpretation, communal negotiation, and embodied performance. 

This perspective challenges preservationist approaches that treat tradition as frozen or purely 

retrospective, emphasizing instead the dynamic interplay between past practices and present 

meanings. By situating heritage within lived social contexts, this study highlights the 

importance of community agency, interpretive flexibility, and performative enactment in 

sustaining both cultural and religious life (Balzani et al., 2024; Wu, 2023; Shoji et al., 2020). 

Overall, the comparative evidence supports a reconceptualization of Islamic acculturation as a 

multilayered and context-sensitive process structured by material mediation, performative 

embodiment, and negotiated meaning. Rather than treating Islam and local culture as separate 

entities that interact externally, the study demonstrates that religious meaning is produced 

within cultural forms, material practices, and performative enactments. This shifts the 

analytical focus from questions of how Islam adapts to culture toward a more nuanced 

understanding of how culture itself becomes a site of Islamic meaning production (Samsul 
Hady et al., 2025; Tilley et al., 2006; Sánchez-Climent, 2024). By foregrounding both 

materiality and performance, the study provides a robust framework for future comparative 

research on religious acculturation, emphasizing the need to attend to local histories, 

interpretive frameworks, and sensory-mediated practices in understanding the complex 

processes through which Islam is experienced, negotiated, and sustained. 

 

In conclusion, this study demonstrates that Islamic acculturation in Lagos and Banyumas is not 

uniform but contextually and materially mediated. Yoruba Islam emphasizes coexistence and 

stability, while the Ebeg tradition highlights negotiation, interpretive openness, and 

performative flexibility. Across both contexts, material culture and performative practice 
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function as central mediators of religious meaning, demonstrating that Islam is lived, enacted, 

and culturally resonant. These findings not only contribute to theoretical debates on 

acculturation, syncretism, and cultural Islam but also provide empirical grounding for 

understanding how religious identity is actively constructed within diverse cultural 

frameworks, bridging scholarship in Islamic studies, anthropology, and material religion 

(Fahm, 2020; Tilley et al., 2006; Balzani et al., 2024; Wu, 2023). 

 

CONCLUSION 

 

This study has examined Islamic acculturation through a comparative analysis of Yoruba Islam 

in Lagos, Nigeria, and the Ebeg performance tradition in Banyumas, Indonesia, with a 

particular focus on material and performative culture as mechanisms of cultural negotiation. 

The research demonstrates that Islamic acculturation is not a uniform or linear process but a 

dynamic and context-sensitive phenomenon. In the Yoruba context, Islam is embedded within 

existing socio-cultural structures, resulting in a stable coexistence where religious and 

indigenous systems are mutually reinforced. In contrast, the Banyumas case illustrates a more 

fluid and negotiated process, where Islamic values are selectively integrated into performative 

practices, and interpretations vary depending on community perspectives. These observations 

directly address the central research question concerning how Islam interacts with local culture, 

showing that acculturation manifests differently according to social, historical, and 

performative contexts. 

 

The novelty of this study lies in positioning material and performative culture at the heart of 

Islamic acculturation. Rather than viewing religion solely through doctrinal, institutional, or 

textual frameworks, this research emphasizes embodied, sensorial, and performative 

dimensions as central to understanding how Islam is lived and expressed. Rituals, dance, music, 

and communal participation emerge not merely as cultural artifacts but as active sites where 

religious meaning is negotiated and reproduced. By highlighting these mechanisms, the study 

contributes a more nuanced conceptualization of Islamic acculturation as an ongoing, 

multilayered process that operates across a continuum from cultural stabilization to interpretive 

negotiation. This framework provides new insights into Muslim cultural diversity, 

demonstrating that religious identity is co-constructed with local cultural forms rather than 

imposed externally or passively received. 

 

Despite these contributions, the study is limited by its reliance on secondary sources, which 
constrains the ability to capture real-time practices and community-level experiences. The 

comparative scope also means that some nuances specific to each context may be generalized 

for analytic purposes. Future research could address these limitations by incorporating 

ethnographic fieldwork, participatory observation, and documentation of specific material and 

performative practices to provide deeper insight into how acculturation is experienced on the 

ground. Nonetheless, the findings provide a strong conceptual foundation for understanding 

Islamic acculturation as a culturally mediated and performatively embodied process. 

 

In conclusion, this study demonstrates that Islamic acculturation is best understood as a 

dynamic, context-dependent process of meaning-making in which local cultural forms and 
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Islamic values continuously interact. The research highlights the central role of material and 

performative culture in shaping religious identity, offering a novel framework for examining 

the lived and culturally embedded dimensions of Islam. This perspective not only answers the 

study’s research questions but also opens pathways for further inquiry into how religion and 

culture co-constitute each other across diverse social and geographical contexts. 
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